Chapter Four:
Some Significant Religious Endeavors of Symbiosis
for Peace in Sri Lanka

Having delved into the socio-political situations of guest-colonial times, the
unsuccessful or partially successful endeavors for pedbe rountry and the various
causes and conditions that escalated division and atnifeg the two major
communities of the nation, | shall now move on I8 tthapter to outline and propose
what | am convinced as the pathway for peace and hgrimaine nation for the
future. My firm conviction is that what | ceiamagama Samajam — a Sinhala/Tamil
phrase that expresses a society of symbiosis — &wer for the establishment of
human dignity of all the children of Mother Lanka, ipestive of their race, language
and religion. It is in such symbiosis that peace anchbay in diversity is possible.

Hence, | shall illustrate the connection betweeigiogls and violence and their
potency to advocate and facilitate non-violence arabt@cate for justice and
pluralism which will lobby for symbiosis as pathway feeace in my country. To
demonstrate the viability and feasibility of symb#oisi Sri Lanka, | shall also highlight
some of the pioneering endeavors of the various indisdarad groups — as signs of
the time gemieia tou chronguthat shine conspicuously as hope for peace in the

future.

Religions and Violence

All religions condemn violence. The Lord Buddha said thalence begets
violence. Our Lord Jesus Christ has taught to returena@ with non-violence
(Mt. 5:38-48; Lk. 6: 36-38). Islam speaks of mercy, compassidrpaace as qualities

of the God-fearing faithful. Both Buddhism and Hinduism égtalities such abletta
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(loving kindness)Karuna (compassion)Muditha (altruistic joy),Upeka(equanimity),
andAhimsa(non-violence) as signs of a liberated person omdad to Eternal Bliss.
In spite of the historical incidences of condoning apptating violence, all religions
have as their basic values peace and harmony, freeatbfifea But like all human
situations and spheres of life, religions too have sides as it were, as agents of life
and peace, and agents of war and violence. The Crusatidhads, for example, are
sad memorials to both Christianity and Islam, as agami perpetrators of war and
destruction, however much inspired by higher motives.\Whkgion becomes a
power structure controlled by vested interests, it Bpseatedly given in to violence.
One must distinguish between mythical violence andenast violence. For example,
practically all early religions speak of strife in tiigine sphere, e.g., war between
gods and demons, slaying of a god or goddess to create thdeawwd humans, strife
between light and darkness, slaying of Vritrasura. Theséound in the epics such as
Gilgamesh, Enuma Elish, and Manusmrithi. The very goinogbloody sacrifice in
Judaism and Hinduism, as the greatest and most efficaamdws worship, is inspired
by violence. Though mythical violence is idolized asr#ivand life giving, it is in the
last analysis both destructive and death dealing, and isiggestential violence.
Franceois Houtart, a French Roman Catholic theologmahsociologist, argues:
It is too easy in an apologetic concern to claim thatcontent
of the religion is essentially non-violent and thas ihuman beings who,
whether individually or collectively, divert them frotmeir meaning. In
fact, the roots of violence can be found right badkereligious and
that is why the religions can also easily serveedmcles for violent
tendencies. Here is a brief reminder of some of features.
The sacrificial element is central to most religion$ he
sacralization of violence makes it possible to distisigtine latter from
lawless violence which is rejected. Clearly all tas be found in
contemporary events, like the fact that the Algeriéé Gut the throats
of the victims and decapitated them.
The struggle between good and evil is another source of
violence very closely linked to religion. It is larggyesent in the Bible

in both the Old and New Testaments. Identificatiomlite good has
justified much violence in the history of all religigricom wars to
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colonial conquests, through internal repression of iesrahd the

inquisition. Finally, religious expansion has also bledm®d with the

use of violence....If we touch on the great religiostesys one after

another, we find the same traces. The basic tefiéstréhe ritualized

violence of sacrifices, the use of violence for a sopgood, and the

need for violence in defense of the faith, along Wi ethical

regulation of non-legitimate violence, all aimed atnodtie peace.

The above stated reflection on the basic componémsthical violence in
almost all the great religions is not intended to undeFmeligions as unqualified or
not apt to seek and establish peace, but only to prowigerang and help the readers
to realize that, like all other human institutions aitdations, the religions too -
however much they claim to reach and touch on thedacare capable of and prone
to acting inhumanely and violating the same valuesélik&yl. Therefore, no religion in
the world today can claim to be true or hold the trutly &nd exhaustively within
itself. Secondly, no religion can claim to be ablgutige the inadequacy and the
limitations of the other religions, especially usirgyaivn yardstick measures as
criterion for truth and goodness. In this sense, tiseeaough evidence to point to
Christianity as a religion intolerant of other worédigions, and proclaiming itself as
the true religion, the fulfilment of all the others, also condemning other religions as
false. Hence, all religions inclusive of Christiafifgman Catholicism, Buddhism,
Hinduism and Islam, which exist and direct the peopleridi&hka, must first become
mindful of their limitations and their tendency to @ote and evil, despite their high
values and doctrines. They should consider the othsfag companions and
comrades in the search for peace and life and acceptathequal in responsibility and
resources, to reach for goals that can only be aravén solidarity.

All the adherents of the great world religions are [pelty governed and

nourished by their great values that extol life and goitidoward others. But at the

same time, ethno religious fundamentalism overtakeslsagit values in situations
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that threaten one’s race, religion or identity. Faraple, the Sinhala Buddhists are
inspired by the idea of beifguddha Putragchildren of Buddha) living at peace with
the rest of creation practicimgetta, karuna mudithandupeka(c.f. beginning of this
chapter). On the other hand,Bisumi Putragchildren of the soil) and patriots, they
think that this country naturally belongs to them arad the other cultures, races and
religions can only be tolerated as long as they poghareats to their rights and
advancement. They are convinced that b8uaddha PutrasndBhumi Putrasare
mutually inclusive and that one complements the other,ta be a real Sinhalese is
also to be a Buddhist and vice-versa. Hence in timeshoic riots the Buddhist
principlesipso factocede to violence and destructive attitudes.

Another example may serve to prove the same attituggsamong the
Christians whose basic religious values of love, pdaterance, and justice are
drowned by their ethnic allegiance or fundamentalisrfewAyears ago the
government imposed a new tax called the "defense levgll@goods, services and
salaries. Every one including the non tax payers haaydhis tax . Though
superficially this would mean contributing to the defesseé security of the nation,
actually it meant contributing to the elimination gpoession of the minority through
the state military action. Though the war is saidgé@gainst the Tamil militants,
virtually it is against the minority Tamils. This dege levy therefore posed a problem
of conscience among the Christians who thought catimip to this levy would mean
contributing to the violation of human rights or evenamde.

When this problem was discussed and debated in the lofBsision of the
leaders and Bishops of the church, there was strong ¢@p@sivs among them. The
majority of the Catholic bishops who are Sinhaléesgtimized the levy while the

minority Tamil Bishops opposed it as it was to the detnt of their people. There
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were occasions when Priests and Bishops prayed feutloess of the “operation
elimination” conducted by the state military and bldste missiles that would be
used to wipe out entire villages in the north and edsto®Wynne reports the
remarks of a Sri Lankan Tamil Christian:

During a ceremony of the blessing of the army persannel

Colombo, a mass was celebrated with the CatholicdBigpresiding and

the other heads of the churches took part. The AndgBesrop of

Colombo gave the sermon along the lines that wherag@galled upon

to do something you must do the job well. The media picketieip

theme and highlighted it. This sparked a controversy tétchurch

people in Jaffna. When they asked the Anglican Bishophehyad

preached such a sermon to soldiers, he replied thadhe pastoral

ministry to perform to those soldiers who are Clarsti

The above stated examples and this quotation are ctwairgfrreligious
adherence and values being drowned out or overtaken by akegiance in times of
opting for one or the other.

In Sri Lanka, there is unfortunately the popular belebag the different
religions that only they, exclusive of the others) bang lasting peace to the country.
Buddhists, for example, inspired by political patronage hagowerful Sanga (monks
holding primary positions) say that the Buddhists, conmgrisivo-thirds of the people
and having the resources of the Buddha Dharma (Buddhisiriga); are the only
source that can bring peace to Sri Lanka. The Hinduthaaydinduism, being the
most tolerant and least violent religion, holding witiself the “Sanadhana Dharma” -
the Eternal Truths - has the resources to bring peaSe tanka. Muslims say that
peace in the country is possible only if the Quraniedifiles and the way of Sharia are
made the law of the nation. Christians of each damation say that Christianity as
the religion of the three of the four races and Classthe Prince of Peace are capable

of giving “that peace which surpasses all understandingl,tf@sole savior of the

entire world, Christianity alone can give peace toL8nka. Thus, each religion
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blames or criticizes the others, either for nohgeible to deliver peace or for blocking
its process. Hence, they are busy making and carryinthemtown agendas and
activities for peace rather than creating a quadrilateoaverful forum for peace. The
exclusive monoreligious or mono-denominational acéigsiind strategies for peace,
with all the good intentions attached to them, tenen up as rival and isolated
piecemeal programs rather than being a powerful symabttuld prompt Sri
Lankans to choose peace.

| am of the firm opinion that instead of creating fdigcourses to speak loudly
for peace and harmony, it would be far more effectivepeak articulately of four
complementary versions or strategies for peace andohgrim Sri Lanka. In other
words, instead of each religion creating its own exaduand rival peace programs,
campaigns, and strategies, all religions must convergearpublic and inclusive
forum in amity and solidarity, and propose interreligiond eomplementary policies
and programs for peace. Religious amity, built on mutua@eace of the truth and
legitimacy of each other as effective agents foretinancipation of dignity, despite
doctrinal differences, is a sine qua non conditiongf/thre to stand as powerful allies
of a Peace Force to make their clamor for peacebexeate in all directions of Sri
Lanka. Such reverberation, in my opinion, will causepblitical, social, and the
militant forces seriously listen to them and be irepiro look for alternative policies
and programs for peace.

Religions ought to guide politics and society rather tleaguded by the latter,
especially in pursuing the goals of the emancipation oflmuthignity. Because alll
religions are founded on basic human values that go eegedand more
fundamental than socio-political values, they can sgealagogues for socio-political

systems in these fields. Religions are basicallyipaliin nature, i.e., “they engage and
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involve themselves in the affairs of the people.”rglne word political is used in its
etymological sense from the Greek wadis.) It is in this sense that the “people’s
theologies,” from the 60s to 80s such as “Theologie delggmant,” Theologie
Politik (political theology) of the west, and the libgon theologies of the various
third world countries sprang up in the church. However,haseto distinguish the
difference between being political and politicized. Tqobéticized is to be sucked into
or co-opted into a particular political system or poveaty to sanction and support its
policies and programs. Whenever a religion stands amwitsright, acts on its own
basic values, it acts for life, human dignity and commmoaod. The lives of the great
religious founders and leaders - the Lord Jesus Christ, Boddha, Lord Krishna,
Prophet Mohammed, Mahatma Gandhi, Dr. Martin LuthegKibr. Ambethkhar,
Archbishop Oscar Romero, etc. - prove beyond doube#duelship force that religion
has to guide people, the oppressed and the marginalized stnethgth of its own
basic values. Nearly all prophets of the Hebrew Samst of the Bible have
demonstrated their political nature in being the moutlepfabain Hebrew: to speak
loudly) for justice and righteousness in socio-econopadtical and religious
situations. Hence, religions ought to be political andpaditicized.

It is when religions are politicized, bought over by dipalar political system
or clutched by political powers, that they become agamisperpetrators of injustice,
partiality, and violence. They are then made to gieerisd sanction” in the name of
God or religion to all political programs whether goodad. They are made to bless
destructive missiles, elimination operations, geno@dadjrams, undemocratic laws
and promulgations, etc. with success by their God (s)e#d of going too far into the
old centuries, if we just turn our attention to the beigm of the 20th century, there

are many examples of religion being both a sanctiaugaporter or silent spectator of

PDF Created with deskPDF PDF Writer - Trial :: http://www.docudesk.com



death, destruction, genocide and socio-political atrgati€sermany, Italy, Japan,
India, Ireland, Sri Lanka, to name only a very feweligion stands on its own, it has
the capacity to be a guiding force. If on the other harichdes away its
birthright/basic values, then it undoubtedly becomgsanda(thug) of political
power. Edward Schillebeeckx, a world-renowned Dutch Rd@@holic theologian,
states clearly in the following passage that any cegligio be true and relevant, foster
human love and dignity:

Men and women long for a culture of justice and loveukuce

of human rights is not enough though it is a minimum aad#ginning

of love. But people long to be accepted unconditionalhi®or her

own sake, whether they be black, yellow, cross-eyauallibapped or

alien. Respect, forgiveness, love and trust give peolpdar ‘tlue” Sui

cuique bonumAs a law, a “right” is frosty and cold. A humane culture

is ultimately a culture of love, and this cannot bé town in laws or

codified; therefore, a religious movement, a religiomnciviis not

inhumanely alienated from its own true roots, is oinda® most

dynamic forces in a human culture.

Despite the heavy and often irreconcilable doctrirfdrdinces, the religions
mostly converge regarding human and ethical valuestheisnost common and
accessible ground on which a solid dialogue can take pléegpeace, tolerance,
freedom, dignity, unity, concord, harmony, compassiod,lave are not only lofty
concepts in all religions but are also values cheridlstered and urged to become
realities individual and social life. This is also tlekason some parts of the scriptures of
all religions are more popularly read and adhered to tlenthers by the members of
those religions and also across religions. The Gogpeld)hammapada, the Bagavat
Gita and some suras of Ku'ran are examples of such pdgwaross religions.
Hence, these religious resources can be made to sparffudiainterreligious and
cross religious amity and dialogue to strengthen humaardedignity which are

undermined by ethno religious and socio political fundantiemtalf religions

intentionally or inadvertently created such fundamesrtalnow they are bound to
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undo it by repeatedly propagating life-fostering valuesahatheir real roots and
strength.

Fundamentalism and fanaticism cannot and should notrifessal with
commitment. The latter, while it demonstrates lond aeal for one’s own language
culture race class religion, etc, at the same tinades respect for those of others
which are different from one’s own. It is an inclesattitude or an acceptance of
pluralism and symbiosis of races, cultures and religibaswill provide a viable

answer for conflict resolution in Sri Lanka.

Endeavors Toward Symbiosis in Sri Lanka

As far back as from the 1960s, one could see traceseofiatt to accept and
respect the legitimacy of pluralism in the country. flhes words, right after the
communal conflicts began to surface, many individualsgaadps of good will and
vision for the future of the country, began to experinme@ll sincerity an ideology of
symbiosis in their own way. Though there are much rtizae those enlisted in this
section, these will serve to prove the point thalafamnd religious symbiosis is the

answer for peace and harmony in Sri Lanka in the future.

Rev. Fr. Paul Caspersz SJ and Satyodaya

This Jesuit priest of the Roman Catholic Church and ba®kan burger was
the principal of a boys’ high school in Galle. Afteettakeover of the schools in 1961,
he with some of his friends among the clergy and &itgll faiths began a wider
ecumenical center called Satyodaya (dawn of truth). @reat visionary Bishops
called Rt. Rev. Leo Nanayakkara OSB of the RC ChurdiRanRev. Laxshman

Wickramasinghe of the Anglican Church supported him to kéggrendeavor.
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Though their main goal was to emancipate the sociagablife situations of the
plantation workers, the very composition of the cstt@roup, the administration, and
lifestyle and atmosphere of the institution is an glarof symbiosis.

From (religious) worship to workshops, from administpolicy decisions to
participation in the programs are all done by a bodyerhbers who are from the four
religions and the four races. Though Fr. Caspersz isirigepin of this institution, he
enjoys no veto or last word power. Though started byeRR@ers, the Church does
not impose its weight in this center. The trusteesleae/n from all faiths and cultures.
Their programs include education, vocational skills, omgiun of community
cooperatives, promotion of literacy and education amaildren and adults,
conscientization of social and political rights, orgation of personal and family life,
representation of plantation people’s problems to tlesaat authorities. No one
religion is extolled as normative and exemplary overdthers but all as adequate and
legitimate in its own way to emancipate its adherémit&d in accordance with its
principles and doctrines. Great pain is taken constamylyove that religious, racial
and linguistic differences are not obstacles but the vature and conditions for
symbiosis. The Satyodaya center is situated in Kanaylathoverlooking the tooth
relic temple and its programs extend to the entireduintry of Sri Lanka where the
plantation community consisting of Indian Tamils andh8lese are found. Though
Satyodaya has not published any books about its work atherngeople, it is an

active sign of the viability of peace and harmony tigto symbiosis.

Rev. Fr. Tissa Balasuriya OMI and the Center for Society and Bligion

Fr. Tissa, an oblate priest who was at one timeraxtthe Aquinas University

College, Colombo, began this center on a very sirallésn a comparatively poor
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circle of the city of Colombo in the 1960s. He acknalgkes the inspiration of the
above said two bishops and Rev. Fr. Peter Pillair @Mgputed sociologist and social
justice propagandist, to start this center. The heagycanstant accent of this center
IS conscientization in terms of the socio politielities, publications of the same
through books and periodicals, and engagement in emancipatigrams on socio
political and religious fields. Though heavily Christiarcomposition, and mostly
Catholic, emphasis is laid on significant represemtatiech as other religions, gender,
and races. Their studies, reflections and publicaticmseny theological and
ecumenical. They conduct many workshops to raise cowsseboth centrally and
locally, and have engaged very actively in the attengptesolve ethnic conflicts, both
through the publications and programs. The main publicafitime Center for Society
and Religion is a quarterly magazine calledjoswhich takes up relevant current
issues. Issues publicized include: Truth Peace Justicéddfneand Love (19-1),
Justice and Religion on Education (21-2), Sri Lanka’s EtRniblem (23-3),

Conflicts of Ethnicity in Sri Lanka -85 (24-2), The EmagPeace Process and the
Ethnic Question (25-3). In addition to Logos, they alskaborate with two other
periodicals calledQuestandVoiceswhich are Asian theological publications.

The Center for Society has now grown into a very pawerganization. Its
theological perspective is justice and peace-orientedatiba. It was quite vociferous
in its condemnation of the 1983 anti-Tamil riots anitiieiman violence against the
powerless minority, through its publications. (I have gdadome of them in this
work.) It was engaged in the formation of the variousl@itizens’ Committee for
national harmony (cited in the 2nd chapter of this warld in the participation of
rallies, demonstrations and negotiations for peace @itgf among the different races

and religions.
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It was most unfortunate that Rev. Fr. Tissa Balasuvgs excommunicated by
the RC headquarters in 1997 for his progressive and relgataocbntroversial ideas on
Mariology published in the book “Mary and human liberatidrhough the whole
process was unworthy of a holy institution, and unjadtié by any standard of the
Christian principles of love and tolerance, he wasstated in 1998 as a consequence
of heavy pressure of the solidarity of internationalugs both Catholic and Christian.
The Center for Society and Religion (CSR) yet staallisai$ a Christian yet
interreligious and inter racial endeavor where racidlr@ligious differences can be
seen and experienced conspicuously while they strengdlocbrogher to promote
peace and justice through symbiosis.

| was associated with both the Satyodhaya and CSRriga@ and participant.
| was involved in some of the plantation programs ofFaspersz and the Citizens
Committee and solidarity with Fr. Tissa in proteshisgfexcommunication. As a
member of the Sri Lanka Association for Theology ($).And Ecumenical
Association of third The affinity and difference oéthpecies, World Theologians
(EATWOT), | was involved in sending protest petitiondRome. When | return to my
country to continue my ministry in my diocese, bothty8daya and CSR will be my

companions and supporters in the endeavor for symbiosis.

Rev. Fr. Michael Rodrigo OMI (+ 1987) and Subhaseth Gedare

Rev. Fr. Michael Rodrigo, popularly known as Fr. Mike, \@gwofessor of
Philosophy, Buddhism, and Liturgy in the National SeminBigy obtained two
doctorates: one in theology and one in Buddhism. Afteutatwo decades as a
theological educator, he moved to a remote villagect8ligtala in south Sri Lanka,

built an ashram in “wattle and daub” style - the hoddb@rural poor - and lived
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there among the Buddhist folks, and agricultural peasantanéisome of his
companions consisting of a couple of religious sistemsjrarians and lay persons
were engaged in what is known as “the apostolate ofpreserhey were involved in
educating the rural poor of the causes of their low stlife. For example, the
vegetables, fruit and milk they produced were bought by micaiigpolitically
connected) for the lowest possibly price and sold &xanbitant profit.

The local squatters occupying untitled government wast&éodcultivated
seasonal crops such as maize, manioc (yams), pumpkinglsgand vegetables or
rice on a very limited scale, were evicted and hundréteaares of that land was
given to an international sugar company under a locaérRelwatte Sugar Company.
This too was done with the direct approval of the thamnent government of the
United National Party. Fr. Mike taught the people to omgatheir work, have
cooperative societies, and sell their produce directtiie¢agross and retail dealers, by-
passing the middlemen, so that they can earn more.

He also protested the illegitimacy of robbing the lawdnfthe poor and leasing
it to multinational corporations, and sent petitionsh® local and national political
authorities. He reflected theologically in a spiritir@érreligious dialogue, with the
poor and the peasants on justice, human dignity and hasg&rhvalues. The people
loved him and listened to his wisdom and followed his@dvl hey by-passed the
middlemen, organized cooperatives and credit unions ttheellproducts and obtain
easy payment loans.

Fr. Mike was warned and intimidated by the exploiterkaep away from their
affairs. He received threats even from high polittsadles. Even some church leaders
and his colleagues warned him and advised him not to emgageh “activities that

are not for the church to be involved.” But he wasvem®d that salvation is first and
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foremost liberation here and now. (He was my guru dogbphy in the seminary. He
used to say “Christ cannot be proclaimed as the ‘lighd’ village that has no
electricity and that we musiave bread before we break bread.”) On the 9th of
November 1987 as he pronounced the benediction after mlaissaishram, he was
shot dead by an “unidentified gunman,” his brain and blgtasked on the faces of his
little community and the door post. The murder was dotie the approval of the
political authorities. The poverty of the presence amtggzation of his own diocese
but the wailing and mourning of the rural Buddhist clergyn sed women and they
taking the objects stained with his blood as relics spddguently, who really
understood and accepted Fr. Mike.

Due to the lack of interest of the official Church, Mike’s Subhaseth
Gedhara now runs in a very low key. But his examplelifjssalues and martyrdom
are signs of the symbiosis of similar yet differemt\actions strengthening one
another. It was his conviction that theological degi@ed theses are irrelevant if they
oscillate only in mid-air and cannot descend to the gidtire dust) where real people
are. | too am convinced of the same and it has bgesontention and conviction in

my ministry in the past and it shall be in the futwe.t

Fr. P. Mariyanayagam SJ and “Jesus Lives” Ashram

After the 1983 anti-Tamil riots, an energetic and progveskesuit priest Rev.
Fr. Mariyanayagam who was deeply moved by the atrediime to the Tamils in the
Trincomalge, China Bay area of the eastern proviegaib an ashram in Bathicaloa to
give haven to the displaced families and children offdn®il communities - both
Christian and Hindu. He bought up about 15 hectares of sndhbrl the southern

district of Batticaloa, built huts for them and begagetable farming and off shore
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fishing for their livelihood. The children went toethearby school while the young
men and women and the adults were engaged in growing fops such as low
country vegetables, potatoes, onions, chilis, banaagss, and pineapples and as the
ashram was in the eastern coast, he leased traaméshing boats to give
employment to those who were fishermen.

He himself lived among them in a hut similar to thoséhe displaced. No
religious duties were imposed on them, they could go ttethples and the churches
in the vicinity (4 Hindu temples, 2 Roman Catholic Ches;il Methodist and 1
Anglican Church within a 5-mile distance). There weysmmon meditations and
prayers not leaning on any particular faith, and comm@aitherings to discuss and
evaluate issues such as methods of cultivation, fisp&g}, control, manure and
fertilizers, marketing the products, cooperative loaaglities, etc. and community
living.

Though the district Jesuit community lived just 10 milesyawa was not seen
there very often except on their mandatory communiyg dad on special occasions.
There were a few reasons for his aloofness froniSbeiety.” Fr. Mariyanayagam
was considered by most of his colleagues and by the RQ@akholic diocese of the
area as an extremist and controversialist. He wagdied as not living his religion and
his vows. His conviction that the entire creatismhe “Church of God” and the earth
as the altar and tilling it and growing food to feed thedny as “a form of Eucharist,”
and living in harmony with and close to nature as sjailitty (all these which today
extolled as pluralism, eco-spirituality, etc.) were cohdoned by his superiors or
colleagues as authentic Christian ways. He did not theactassock or the liturgical
robes, but wore the poor people’s clothes - a veshishand a shawl (dress typical

of poor Tamils in Sri Lanka and India).
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He was very popular among the Hindus and Muslims of thactlidtlis
popularity among the Muslims was proved during the Muslim-Tiaots in 1986. His
ashram was untouched and he was given free and safe pasaagdero while another
Catholic priest was assaulted and man-handled by theemprblduce was sold en bulk
to Hindu, Muslim, and Buddhist traders to fetch the besepBig companies which
supplied weedicides, manure, fertilizers, fishing geartrasted his organization and
would give him the necessary credits. The profits ancdiregs were distributed equally
among the workers irrespective of gender and grade. Thadinali families were
encouraged to live a simple life and were compelled te saney in the nearby
banks.

In his ashram he began a group of religious women cmgset young girls
whose spiritual motto was similar to other RC religiouders for women but in
keeping with the ashram atmosphere rather than a tnraalispirit. They too were
living in similar cadjan thatched huts with no ceméda i, but gathered with him to
pray, meditate and work.

This creative apostolate of presence, and a new fosynabiotic spirituality
which was a potent paradigm for inter communal and religirmony, suffered an
unforeseen fatal blow with the untimely and sudden ddd&h. dlariyanayagam in
1993. In an attempt to save one of the children of theaasfrom drowning, he
himself was caught into the whirlpool and was drownedtiensea. His life, ministry
and death were undoubtedly a convinced imitation of Chilistwas keenly convinced
of the teachings of the reign of God as in the sermbti®e mount and plain, the
reality of the agricultural and marine parables, compadsir the oppressed and down
trodden, the qualities of a good shepherd and finally hhdtee ultimate sacrifice.

Even after his death, both the RC diocese and thaeyd¢SJ) were not prepared to
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take up the responsibility of continuing his ashram. @ason put forward was the
legal complications of the ownership of the land and pt@seof the ashram. It still
continues on a very low scale, but unfortunately wittsufficient leadership.

| was associated with Fr. Mariyanayagam as a priesaam theological
educator. He was my contemporary in the ministry éefore he began the ashram.
The anxiety about the callousness of the institutiohafch toward creative ministries
and the cause of the emancipation of the poor (in epit@ny institutions for the
“corporal works of mercy” and charity) the wide distabetween classroom theology
and grassroots ministry, were some of the topics otlmgussions even in the early
days of our ministry. In the name “Jesus Lives” agais told to me by Fr.
Mariyanayagam, the accent is on lives to show that the convictions and the
attitudes of the Lord are those that really mattereH@m reminded of the concept
that one should not look at, but look through Jesus. Aslacator in the Theological
College of Lanka, | took groups of students for two weekstahe to stay at the
Jesus Lives Ashram. The students, from the main liaeeBtant churches, were
amazed and inspired by the “religionless” yet spiritudl @hristian atmosphere and
spirituality of the place. Eating simple food, sleepingaanat on the sand, having no
chairs, beds, cupboards, electricity and other comfoaide them see and experience
the ‘real cost of discipleship’ of Dietrich Bonhoeffdearned in their theological
lessons.

The ashram is now in the war zone. It is dangerouarfgone to try out new
things and venture into controversial ideas. Everygiteof the emancipation and well
being of the Tamils is most often misunderstood toripatriotic, promilitant and
communal-minded. On the other hand, if one tries targa it by having good

relations with the majority and the armed forcewilitbe misunderstood by the Tamil
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militants as betraying the Tamil cause. Hence, tlvatson is very precarious. One can
only hope that before this ashram crumbles, God aerpersons to revive this most
meaningful ministry.
Sevak Subramanyam Selvaratnam and the Protestant Churches’ Chtian
Ashram Movement

In 1940, a priest by the name of Subramanyam Selvarattancalled himself
Sevak (servant) wished to be addressed as Periyandanl§ebther) began the
Christu Seva Ashram (Ashram of the Service of Chr#ss in the tradition of the
church of South India, he was addressed as Elder Bratleasafounder he was
considered the Big Elder Brother and his successor viad &nnannan (Small Elder
Brother). This was a joint venture of the Anglicaigl@nd Methodist Churches of Sri
Lanka to interculturalize and incarnate Christianitytloe Tamil/Hindu soil of the
country. During the time of his successor SinnannavafSksaac and Yesusahayam),
another ashram was opened in the northern distrBatiicaloa in a village called
Kiran. The ashram community resembled somewhat theaRdshna mission in
worship and lifestyle. Ramakrishna movement is a Hindiwith movement of
interreligious amity and dialogue, eclectic in its ideologkich began a century ago
by the Hindu Swami Ramakrishna Paramahamsar and popdlayizes disciple the
world famous Swami Vivekanandha, in the Bengal distfithdia. Though the
Christu Seva Ashram was Christian in its outlook, idggland conviction, its
association and amity with the local Hindus is notetaor In the midst of the
Christian traditional view of thextra eclesiam nulla salughe western modes of
Christian worship and lifestyle, Christu Seva AshratioWved the examples of the
great missionaries of Inculturation of the 17th and 18tiuces: Robert DeNobili,

Guiseppe Beschi, Pope, Percival and Sadhu Sundersigngh targhbeauty and
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depth of Christianity when expressed in Tamil cultur@ndand categories.

Though some may criticize that they did not give up threnative position of
Christ as the only universal savior, their love aodwiction of the efficacy of Hindu
mysticism and spirituality and liturgy, to make those bfigianity more relevant and
significant, needs to be admired and followed. Both HiradukChristians of the north
an east of Sri Lanka were taken up by the authentiedysanctity of their endeavor
and accepted them. The ashram liturgies and Bible stutliastad much attention in
both places. In fact, many of their members of thegcegation who were originally
Methodist and Anglicans, now call themselves membknge €SA church.

Neither ashram was seen as a threat or rival tdusior their temples and
shrines. Though both of them are in the war zonemilit@ants do not disturb them. In
times of trouble and riots, like all churches and temples Ashram is a haven to the
refugees. The savaks share their simple meals antidaatith them. Their field of
service is only at the grassroots level. As Jesusatvasme with the poor, the
peasants and the oppressed, and they were at homemittindéiSevaks of Christu
Seva Ashram and the other Christians and Hindus rstatlarly to each other even
today. The third leader, Sam Annan, died in 1996. He wasraes of great strength
for me at the shattering death of my daughter. Thougtvéindnas also affected the
progress of the ashrams, they still continue in lowtkeserve the people in giving
consolation and strength both psychologically and spligitugheir apostolate of
presence among the powerless is a strong reminder gbtteshepherd who does not
leave the flock in danger.

Other Cross Cultural Peace and Amity Research and ActivityPrograms
Over and above the exploratory endeavors of culturateigibus symbiosis,

there are also some significant attempts to studyareisend promote cross cultural
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dialogue and amity. They are noted for their depth of stadgarch and their
publications. The following are examples of the thrategories: (1) Ecumenical
Institute for Study and Dialogue (EISD) a project of ttaidhal Christian Council of
Protestant Churches; (2) “Thulana,” (which means balpa center created and
maintained by a world famous Sri Lankan Catholic Thgalo Rev. Fr. Aloysuis Peiris
SJ; (3) Marga Institute, a non-governmental organ efriatial, religious organization
of the intelligentsia of the country; (4) The Sarvod8ymamadana, a Sri Lankan
version of the Gandhian movement, founded and headedlbipel prize winner A.T.

Ariyaratue.

Ecumenical Institute for Study and Dialogue (EISD)

This institute was inaugurated by a Methodist missiorRRey, Basil Jackson, a
founding father of the Theological College of Lanka angsianary of Church Unity,
inculturation and interreligious dialogue, as an endeavtreoMethodist church. Rev.
B. Jackson, after a few years, handed over the leaoéosRev. Lyn de Silva of the
same church who from his very early days of ministag convinced of Ecumenism as
the answer for the future of Christianity in Sri Lardsaa united church and wider
ecumenism, i.e. interreligious dialogue and amity as thaehfor peace and harmony
in Sri Lankan society. As a minister and theologiathefMethodist conference, he
promoted dialogue among the religions especially (there ne@ethnic crisis at that
time) and wrote books on religious dialogue and pluralisgirihala language to
popularize them among the people. This became an end#aher unifying
organization The National Christian Council consgtiri the four main line Protestant
churches, Methodist, Baptist, Anglican, and Presbyt&laurches, and the Jaffna

diocese of the Church of South India. Based in Colontiti® center continues to
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promote study sessions, live-in seminars and publicatiomster racial and religious
dialogue and amity. Their main publication is a periodiedied “Dialogue.” This
center now functions as a protestant Christian ende¢avyaromote the idea of

symbiosis in the country.

Rev. Fr. Aloysius Pieris SJ and Thulana (Balance)

Rev. Fr. Aloysius Peiris SJ a graduate of the Pomtitiniversitas
Gregorianum in Rome and a world renowned theologian, dbgastudy and research
center in Kelaniya, a historic Buddhist pilgrimage aityhe peripheral district of
Colombo, in the 1960s. An expert in Buddhism, and the kingfginis center, but he
also has some priests, nuns and students to help himstubtly and research

programs and maintenance of the center. His publicasiocts as Love meets Wisdom,

and Asian Theology of Liberaticare world famous theological books. He is also one

of the international directors of the renowned thgigial Journal ConciliumBoth his
seminars and publications are mostly geared to intematand theological audiences.
All the same, his center focuses on local problendssénations of social justice such
as life and problems of he workers of Free Trade ZBm&), religious riots, and life

in the slums. He is engaged in dialogue with the resperisitlers of the Buddhist
Sanga. One of his daring attempts was his public chaltente present pope, that he
should apologize to the Buddhists for his statement om#aequacy of Buddhism to
save humankind, made shortly before his visit to Snkan 1998. Thulana is
engaged in some social service projects such as pret$éshtwe children of the
neighborhood and community development to assert apastdlatesence in the

vicinity.
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Marga Institute

The word Marga in Sanskrit and Pali related languages rigenway.” This
is not a religious organization, but one that is relatestudy and research of social
and national issues and comes to the aid of both goeetrand private organizations
if it is approached by them for such help. This instihg®ngs to a category called
non-governmental organizations (NGOS). Its publicatmorray the various studies
under taken by its resource persons who are drawn fraqusasectors such as
universities, politics, socio cultural leadership, and tiseis knowledge and expertise
to causes that promotes common good. Its studies andalesea unbiased and
reliable and is trusted by all. Though Marga uses religiessurce persons, it does
not lean toward any particular religion and in the saraaner its team is also
composed of all the 4 races and cultures and does ndblgard any one of them. At
the present moment, the institute is engaged in condsttidges and research with
the various experts and resource persons of the diffeeetirs of national life, on the
ethnic conflict to publish a 2-volume book as its cdmottibn to critically diagnose the
national crisis without bias and to sensitize the peapt the socio political leaders so
that a feasible solution can be found. | participatdtienseminar workshop on the
proposed publication of their study and research held inZQ@@, consisting of about
50 members including professors, politicians, ambassauditayy officers, and
religious leaders. | have also included in this work sohies findings and views.
Though this institute is not grassroots based, its rels@amd rationalization of the
political crisis is highly conducive for serious consat&mn by those in levels of power

and authority.

A.T. Ariyaratna and the Sarvodaya Shramadama
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This is also an NGO built on Buddhist principles to fostell being, dignity
and peace of all the members of the society. Its faul@éAriyaratna, a former
lawyer and civil servant, began this movement inldbe 1950s inspired by Gandhian
concepts. The word Sarvodaya as introduced by Mahatm#hGaerans the “rising up
of all beings.” Shramadana means “spending one’s enerdlid good of others.”
From these two words the underlying ideology behind theement can be
understood as the community working together for commound.gblais movement has
spread its programs such as preschools, volunteer saclkdlcommunity work,
conscience-raising seminars, community organizatibaraes etc. in 10,000 villages
of the country, to disseminate attitudes of good will acceptance of all races,
cultures and religions. The Sarvodaya center is badedtmalana, a town in the
southern periphery of Colombo and is respected by thegoeat and various social
and religious sectors of the island. Its idea of thespheol project is the conviction
that attitudes of Peace, amity, tolerance and mutya¢cesnust be embedded into the
children’s minds before they get into the schools aidrk reaching the age of reason.
It not only conducts programs but also organizes on-gangrittees composed of
the various sections of the society inclusive ofdchih, youth, adults and leaders of
both genders coordinated by volunteer officers. Oncertbgram is introduced in the
town or village it then continues and grows in timey&matne introduces his project
thus:

| must reiterate that the Sarvodaya philosophy is jpatigi

motivated by the teaching of the Buddha. It is supplemédiyénd

lessons learned by the nonviolent struggles of Mah&amalhi, Martin

Luther King and others. Yet Sarvodaya is not a movewieBtddhism

exclusively. It is a movement for all religious groupd aiso for all

those who have no particular religion. We in Sarvodejfieve that

religions should assist human beings and human groups tcoower

internal defilement such as greed, ill will, and egotiang promote

internal spirituality so that beneficence, sharingrafiky, and

enlightenment will evolve within them. The ultimatiejective should be
building a critical mass of spiritual consciousness @dlanet, which
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is the surest way to live in a culture of peace.

In this chapter we have seen that also the religiame contributed in one way
or another in the past for the existential crisithm country. This has happened both
through a failure to gear the understanding of their lbasmurces for the
emancipation of human dignity, and their tendency to liegmed by the vested
interests of the principalities and powers. At the same, we have also seen the
various daring endeavors of individuals and groups with vesm@hcommitment, for
peace and pluralism and the dignity of all races and refigim the next chapter,
therefore, | shall enlist my humble effects so rfathie process of peace among the
different races and religions, and outline a theologgyotbiosis emerging from all

these praxis and endeavors which give glimpses of hoe faraceful future.

Chapter Five:
An Emerging Theology of Symbiosis for Peace
through Ministry in Sri Lanka

We have traced the historical, political, sociologaad religious contributions,
both to the escalation of communal violence and dle@spolitical crisis in the
country. We have also had a close look into the vaeodgavors undertaken by
people of good will and vision of all spheres to estalgisace or at least to seek a
possibility for peace. Though some of these efforte mast with either ephemeral
success or failure, all of them provide us with sonsolesnd strength to go forward
in pursuit of peace.

Hence, in this final chapter, it will be my endeat@explain my attempts at

different times and places, inspired by my convictiams lsackground as a Sri Lankan
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Tamil Christian minister. It is in this role thiahave tried to pursue and seek peace
and propose what | call an emerging theology of symbiosigeace in Sri Lanka. It is
an emerging theology in the sense that it comes aiegfraxis experience and
reflection rather than an already existent theolqaplied to the given situations. |
shall also underscore that the four religions found ircayntry have the necessary
resources to foster the way of symbiosis for peaddlzat this is their hour to

legitimizetheir raison d’entreas emancipators of human life and dignity.

Symbiosis: A Paradigm for Peace

As | have stated in the introduction of the thesis,9ymbiosis of trees such as
the Bo tree, the Banyan tree and the palmyrah tr@@@ent Botanical symbol which
Sri Lankan labor provides for us to emulate the Sri Lankay of society and life.
This symbiosis, if considered deeply, contains richrafel/ant lessons for us to learn.
The Bo and Banyan both belong to a species known leatlgras ficus, and they
represent Buddhism and Hinduism respectively. There ieftreran affinity and
difference between the two. The Palmyrah Palm taditly represents the Tamils and
grows copiously in the northeastern part of the couiingir intertwined and
inseparable existence is an extraordinary symbdrehgth in unity of the diversities.

These symbiotic trees share the same soil, marumegrsl water and though
they are inseparably attached to one another, tieeyairparasites. As they are also
firmly rooted in the ground, they receive their susteedrom mother earth according
to their nature and need. Hence there is no explaitativhe rights of the other. Their
embrace and the attachment to one another providenmment and strength to
endure even against devastating storms. An importaoinlésat can be learned in this

symbiosis, is the wonder of maintaining the individdahtities without fusing into one
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another. All the three trees grow in their own wayt forth their foliage, flowers and
fruits, in the same way that they would if they greanal They are not suffocated by
the other, but allowed to be what they are.

| firmly believe that God in creation has provided #smple and symbol of
symbiosis in the nature of the nation, for humaratemulate. Mother Lanka has the
riches and resources to bring up her children of diffenasgs and religions in unity
and harmony in their natural and legitimate diversitgnée, it is important to gaze at
this wonder of nature to be conscientized and convia€etliriformous symbiosis as
the most natural and even cultural way of society dadhliSri Lanka.

It is from this fact of botanical symbiosis thatdve received the inspiration for
a theology of symbiosis as the conducive and feasibl@ogy and methodology for
peace and harmony in my motherland, torn apart by alivesind strive. Though | have
formulated my conviction as a theology of symbiosisan see that many individuals
and groups of good will, inspired by the same passion farepaad harmony, have
begun to experiment in their own legitimate ways, thesjidity and feasibility of unity
in diversity - symbiosis. The following section, tetare, will highlight the various
endeavors for symbiosis being undertaken currently.

| am certain that great results of harmony and lovergnpeople of different
religions would arise if in Sri Lanka, what | may céfiter Scriptural” or “parallel-
scriptural’studies and discussions on common subjecteorethsuch as life, peace,
unity, human dignity, altruistic love, compassion, respacplurality and legitimacy of
the other, become popular. As in the common forumevakfour religions proclaim
such values as understood and held by their religion® gagallel-scriptural studies
can be held in churches, Temples, Mosques, schools amdwuty halls, guided by

the different religious teachers. They can be made ebn and echoed by
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transmitting them over the radio and television neksoNewspapers, religious
bulletins, and affordable books can also cause surprssuits of inter racial and
religious amity. If religious texts and school textbobkse been used to inject religio-
racial fundamentalism, | think they must be now madaasismantle them and
induce a spirit of magnanimity. Both in Tamil and SiaHahguage, brotherhood/
sisterhood is characterized as “Sahodharatvam” wiychadogically means “of one
womb.” This is a lofty and powerful concept and imagecttiam not aware of in any
other non-Sanskrit related language. This imagery caleweloped and articulated

repeatedly in the parallel-scriptural peace studies.

My Endeavors through Ministry in Pursuit of Peace among the Raceand
Religions

As chaplain of a Christian secondary school congisifB000 boys and over
500 staff of all four religions, | was able to formulatel popularize such studies,
sermons, prayers and liturgies in that school (Tri@ibjlege, a CMS school) for five
years. Scripture passages of the different religions smeakihe same themes, similar
images and symbols of different religions on a comnantept, prayers from the
scriptures were carefully chosen by me to forge inligimess liturgy on common
occasions such as weekly staff prayers and studentgoteliassemblies. The
culmination of this interreligious worship were the\isgs held at the end of every
term (valedictory -commencement) where readings fiwerBible, Ku'ran,
Upanishads, and Dhammapada were read from the same laatethe graduating
students were given lighted candles and blessed by theletes by raising their right
hand and pronouncing the valedictory blessing with thetpridese services took

place in the Chapel of the college. Though some CGimsbf fundamentalist
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tendencies objected to this in the beginning and discodithgereading of the “other
scriptures” in the chapel, the great majority of tledf $tnd students were positively
inspired by it.

My future ministry will be definitely characterized thye popularization of such
“parallel-scriptural peace studies” in the country anddibeese. As teacher of “Major
Religious traditions of Sri Lanka” in the theologicall€ge and Bible College in my
country, | have always encouraged a sincere dialoguaintsef the inexhaustible and
unfathomable truths which surpass all religious teactdangsevelations, for the
purpose of religious dialogue. | believe that, as in thederof Bp. Stephen Niels,
religious dialogue must not score on the weak points aftifexs, or establish
superiority of one’s own faith or “win souls” by progithe rationality of one’s faith.
God has been active in his/her/its creation everygyhie many ways, in many times
and through many persons. Dialogue therefore is to seeW, &nd appreciate the
universal love and grace of the absolute, rightfully appaigat, by all religions. The
different names, forms and concepts of the absolateadid proof that he/she/it
emanates different briliance as the cause of diftaxremcreation (MAYIN), as
Hinduism teaches, it is both Saguna and Nirguna - botbffgllialities and has no
guality. As Christians, we are called to bear the l@gfttod’s love and mercy and its
saving presence in Jesus Christ. But in taking that Mgdtought to remember that we
are not going into a world of darkness but into a wordd thalready “enlightened” by
different “luminaries” of faiths. Dialogue and witnedstoe Christians therefore is both
to proclaim and to be proclaimed of God’s ever-presemid#ferent salvific
endeavors. As | have earlier mentioned, the Pawkteof God who has spoken to us
in many ways at different times, at last has spokarstthrough His Son Jesus Christ,

speaks of innumerable saving acts through many sagesiatsdasal confirms that
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lately (not exclusively or climactically) in Christhis statement also confirms God'’s
continuous revelation and communication or self-exteation with humanity. It is

the misunderstanding of any person of God or prophet ofaS@ibsolutely normative
and final, that has caused both in Christianity arairighat attitude of insulation and
exclusivity which make dialogue to come to an abrupt entesdiere in the process.

As a theological educator and also student of the maljgrons, in the last
two decades, | have engaged in interreligious dialogue atatifflevels. Our inter-
religious fellowship include priests, Buddhist monks, Muslioutavis, Brahmins and
educated laity from the same religions. We have sathiegéo dialogue on common
religious topics and as mediators of intercommunal paatemity in times of
communal eruptions. From 1985-1990, | was involved as chairpefdbe relief and
rehabilitation committee and vice president of thez&its Committee for national
harmony in the eastern provincial districts, to cauy relief and rehabilitation of the
victims of communal violence. Through funds received f@OXFAM (England), |
was responsible for the construction of 250 low-cost émudistribution of relief
goods in times of emergencies and shortage of food, andliipgsmall scale self-
employment projects for those who were unable to dpst jodid this through the
structural facilities of the YMCA of Kalmunai which ¢hanulti-ethnic and multi-
religious membership.

As vice president of the Citizen’s Committee for oasil harmony, | was also
engaged in representing matters of violence and griewanice socio-political fields
to the government authorities. In those days (1985-90%itihen’s committee was
the only body that was respected and approved to meetngasetr and military
authorities. Even the Tamil militants respected teisup because of its responsible

composition.
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In those days it was easy to dialogue with Tamil mitgsaThough they were
armed and were conducting violent operations of elinmgatiformers and
collaborators to the forces and military personrahetimes they would listen though
they might not comply. They would respect the priestscaimns of good will. But
that stage ended in 1990. As | mentioned earlier, nowdteegn international and
world famous military organization and do not entersaich cottage talks and
discussions as in the 1980s.

As citizen’s committee we met in public places at ragulzrvals. It was
composed of responsible and leading citizens of diverscedind religious
backgrounds. Many centers were created where the sitizend lodge their reports
and problems and they were looked into promptly. Two geices that we could
do through this structure were: 1) report cases of hurghtsviolations by political,
military or militant personnel, and get remedy metedtouhe victim; 2) speak to the
military coordinating officer of the area, on bel@linnocent youth detained under
suspicion of subversive activities, and urge releaskenh tafter quick inquiries. At
that time it was dangerous, even fatal, for innocenths to be detained in military
detention camps. Inhuman tortures, mutilations and mueithes because of extreme
tortures, beatings and starvation or even as retalifar soldiers murdered by
militants occurred daily in the detention camps. Beingelo the roadside, one could
intermittently hear the pathetic and heart-rendingscgereams, and groans of the
pitiable victims.

Mothers and fathers whose sons were taken away orcisus@r young wives
whose husbands were arrested in suspicion, would flodletceporting centers of
Citizen Committee to plead with us to get their lovedsoback. It was pitiful to see

the women wail and cry along the road and going fromcang to another looking
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for their “missing loved ones.” It was dangerous for neeget closer to the police or
soldiers, they would be beaten, shot or arrested. Youlsgagiuld undoubtedly be ill
treated or molested by them. Only middle-aged or old wommnd dare to go in
search of their sons and grandsons. At that timestaxeommon conclusion that if a
person arrested in suspicion were not freed within 24 raruosfore he/she is taken
into the camp, there was all the chance of himingng limbs or life. Hence, this fear
and anxiety started the hideous practice of heavilynigrimilitary/police personnel to
either stop from arresting or freeing those who haentarrested. There were also
those heartless go-betweens or henchmen who too& bhnibes on fat commissions to
arrange release.

The members of the Citizens Committee maintainedoa gelationship with
the military officers and would plead for reasonablattrent of the detainees and hold
quick inquiries and if found innocent of subversive or Test@onnections, they
would be released immediately. We also requested togargeriodic family visits for
the detainees. Though it was very risky for us powed®g8®ns to go into an area
dominated by guns and grenades, not knowing whether we wedulah mlive, it was
definitely an experience of deep satisfaction as as@dmiand a priest to work to save
lives and to wipe the tears of those in sorrow. €wiescaped imprisonment, once on
suspicion of being pro-terrorist and again for reportingsmaurder of innocent
civilians by the armed special task force.

This is undoubtedly inspired by the ineffable in inexhialespersonality of the
life and teachings of Christ Jesus the Lord himse#f.rhrcy, his compassion to the
widows and mothers, and those who suffer exploitatiohogrpression by others, his
command to make peace and to lay down life for othedemee feel called to enlist

my humble participation in His salvific ministry. Manyhers religious people and
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Christians urged by similar convictions gave their sladrservice to the people. There
was no pay attached to this type of service. Sometiveesere misunderstood if we
failed in our mission, or were accused of hard-heartedmekethargy if we could not
produce the results soon. Though praised and blessed bywhoseere able to get
good results through our mediation, the risk was great andtgoes the accusations
were unbearable. But | thought that that was naturals@imn grave problems, stress,
anxiety and sorrow are not in a position to alwayskthationally and impartially. The
pain and frustration their misunderstanding caused in whgng or negligible
compared to the fire burning within and consuming them.

When the mothers, wives, and sisters were publicipgryn the roads and
near the outer gates of the detention camps, | wasntymoved to pity but began to
reflect theologically. The widow of Naim, the widow $&rephtah, the weeping
women of Jerusalem, Mary the mother at the foohefdross all came alive for me as
living events. It is in this context and time of tarrl composed the following song

during a bus journey about the suffering and danger facedogelyi Lankans:

How Can | Sing to Thee, Oh Lord?
(a modern Psalm from Sri Lanka)

In a foreign land engulfed by sorrow oppression and slatiegybiblical poet of psalm
137 found it difficult to sing songs of praise. Similarly,ei look around me and see
what is going on in my country, the groans and crie=at ithe blood and fire that |
see, the anger and betterment | perceive; even thaldmlvish to sing a song of
praise, “my tongue clings to my palate.”

My soul oh God wishes to praise thee

But when | look around and the suffering see
It loses all the zealous fervor

To sing to thee oh my Creator

Children have become helpless orphans
Parents have lost their teenage sons

Wives have lost their handsome husbands
They've been killed by soldiers and militants.
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Blood flows around me like spiteful rivers
Cries of pain jar right into my ears

Dead human bodies stink on the way side
People watch them and go on the other side.

The rich here sit on banquets every day

The poor on the other hand eat only once a day.
The price of food is as high as the mountain

For the poor even bread is like the fruit forbidden.

Thugs march out in vociferous demonstrations
The citizens hide inside houses with trepidation
Frauds have taken the reins of the nation
The just person is but a matter of derision.
Children suffer today without proper education
Abels die in plenty by Cains’ assassinations
A silky sweet flower lies crushed on the track
The hearts of her parents and brothers into piecek cra
The good and the righteous suffer in life
while evil doers thrive like hive
Even the dog howls at the righteous with indignation
And the heavens too hail the mighty with celebration
Can | fiddle and strum when my house burns to consumption o
Rhyme and dance when my nation plunges into deterioration
When will poor and oppressed have favorable life sitnatio
Then will to thee a hymn of praise ring loud in unison.
Samagama Samajam or Symbiotic Society
My ministry in the future, therefore, would continuergdhe lines of inter-
communal peace negotiation. My diocese, which occupes$yrene-third of the
country (vide map) and is composed of a good blend of Budétisty, Muslim, and
Christian religions; Sinhala, Tamil (Indian) and Mustiommunities, is a strategic
stage for interreligious and ethnic amity and dialogue leNte foster the
characteristic, life generating and polychromatic pectia of the different races and
religions, | believe that a reality of “symbiosis’what is needed for Sri Lanka and her

future.

This is an age in which forming names for realitied mleologies is very
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characteristic, especially in the rational circleach names or labels identify and
differentiate one from the other and also portraysthets and tendencies of such
realities or ideologies. Words such as right wing, lefigwliberal, conservative,
fundamentalist, feminist are relevant examples of saane labels which show both
the content and trend of the systems and their subsgriHence | shall try my utmost
to define and describe the terms that | intend to udesrsection to elucidate my
stance and conviction on the well-being of my country.

Historians, sociologists, political scientists andofbgians of all religions have
repeatedly stated in the past five decades of the “cbeexie” of different races,
cultures and religions in Sri Lanka for centuries ancemilia. They use familial
symbols and words such as mother, children, brothisters to show the relationship
among different races and cultures. Many of the Chmnistiaologians say that all of
them are children of the one God. Sri Lanka is theherotMatha) of all her
inhabitants. In fact, the national anthem beging wie wordsSri Lanka Matha apa
Sri Lanka, namo namo namo matha! Oh, mother Sri Lanka, our Sri Lanka, hail hail
hail oh mother! In all political and religious platformthe majority, powerful
proclamations of this maternal - filial - brothedd can be heard always both in times
of normalcy and strife. But what is ironical is thia¢se powerful images and
convictions do not eschew genocidal or fratricidalaacturing racial and communal
uprisings. The “other” is then seen as enemy and i@ityer than member of the same
household or born of the “same womb” - Sahodhara.stdwy of Cain and Abel (Gn.
4:8-9) illuminates this point. It is not only those bé¢tSinhala majority who are
blameworthy of this inconsistency, even those eftamil and Muslim communities
are counterparts of the same crime. Religious resogudsas rituals and scriptures

too are sought to enhance and strengthen violencehrsguations.
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Thus the above said familial symbols and peaceful cstende of a plurality
are more deceptive slogans than everyday reality ibé®ka. Though one might
legitimize the fight among brothers as every day keatiid therefore consider it
unavoidable in socio-political and pluralistic systermss both illogical and fatal and
definitely not in tune with justice and freedom which #re basic purposes of life on
earth and in society. Therefore, | believe thatrii.&nka sincere and serious
considerations must be made together by all racialeigibus systems to re-think
these symbols, images and quasi-divine concepts; takecavaagp irrelevant
concepts, and forge new and life-generating values, anmglaanthe reality and power
of pluralism for the well being of all the childrenMbther Lanka. Real peace,
harmony, and dignity of all races and religions in Smka is an impossibility if we do
not first dare to recast and rethink our myths and sigraal values. They should be
put to that acid-test or as the traditional words go;fiteetest” to see, as Mathathma
Gandhi said in his sathaygraha principle, if they woulthstand the tosses, to remain
in one piece. We cannot merely hang onto symbolslagdrss that have lost their
meaning long ago or hold onto solutions that have peast“déxpiration dates.” We
must dare to dream and imagine anew to solve today’s,reethe same being
convinced that this process of re-thinking, re-dreammfyraformulating is a process
as times and needs, situations and problems unfold oner ti

All human beings have the fundamental human right &didignified and
qualitative human life or in the words of the Bibleaimanner in which the image of
God blossoms in them (Gn 1:26) or as Hinduism would sdyfftBrahma Tejas.”
Therefore, either the sociopolitical and other infiastural systems of a nation should
be generally conducive to qualify all human life to sushede or should be adapted

and changed to allow such qualification. There is abdglntesense in rabidly holding

PDF Created with deskPDF PDF Writer - Trial :: http://www.docudesk.com



on to systems, traditions, concepts and symbols meeeljuse they have been passed
down to us through the ages. The Sinhalese, the Tanal®uddhists, the Christians,
the Hindus, the Muslims, the politicians, the sciestistist all dare to re-think and re-
define their thus far unquestioned identities and valudsdmdlectively and impartially
with only one purpose in mind viz. the dignity of all huntiée in Sri Lanka.

In the process of rethinking these things, one canmotdime to the
realization that quite a lot of the so-called unqueshinbasic, fundamental truths
which have been attached to one’s race, religion aldre do not, in fact, hold
water. In this age of scientific, technological andegeradvances, it is strange to see
people still subscribe to unrealistic myths as bagictare. The myths of the origin and
language of the Sinhalese and Tamils explained in wteciapter of this essay are
examples of such opinions that exist in an age ofsgiand critical epistemology. It is
such tenacious attitudes regarding pristine myths and tnaslitihat have kept these
two communities one, apart from the others on aivelgtsmall island, and thus

fostered racism. According to the Encyclopedia of Pbpby:

Racism is the doctrine that one group of men is mooally
mentally superior to another and that this superiorisea out of
inherited biological differences. Of the modern theoaened at
dividing one portion of humanity from another, it is thest morally
reprehensible and the least substantially based..efle¢stof racism,
however, lead to moral conclusions that contradictynadithe most
generally accepted civilized standards, and have notoyiteasto what
on ordinary grounds are inconceivable crimes... Noe lthe most
important racist theorists been equipped to judge the alfagedon
which they based their claims. The question of rae@ isnormously
complex one, and a judgment on it requires a synthesisigfials
from history and pre-history and from a wide varietypwoiogical
anthropological and psychological disciplines, but primddyn
genetics. Many of the necessary facts have oniyntlydeecome
available, and major questions remain unanswered.

In fact, the wordaceis a fairly recent word which began to be used tealinic
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and politically only in the 18th century after Darwin.

Racism causes problems not only in the socio-polisishéres but in the
religious and economic spheres as well. Anti-semit&onism, the black-white
conflict, Apartheid, the slave trade, colonizationcéx conversions or eviction of
heathens are but a few dreadful examples of the diabddistruction rooted in racism
in many parts of the world. Likewise, culture too is adtozen reality but an ever-
changing dynamic process. Customs, practices and tradifimmslet go of old
components and take in new elements through interaetidmange and so on with the
neighbors. Practically all that is extolled as cultamd tradition among the Sinhala and
Tamil communities of Sri Lanka consist of elementseziborrowed from the others,
inclusive of the European colonizers or those that gnesvchanged in different times.
Like a river that is called by the same name yetogdhe content, for the water
constantly changes and flows, neither race nor culiueeer stagnant - physically,
psychologically, rationally and situationally they asv and dynamic. There are no
pure races or pure cultures - original and uncontaminateetetie is absurd to
rabidly cling to nonexistent or extinguishing values aretgnd to eternalize them and
create exclusivity based on purity and superiority ofdoe or culture.

Language too must be examined along the way if the gpabise in Sri
Lanka. Language is a necessary medium for both commuamcatd community
formation. Like race, language too, in many countriegjr@ates in myths. In spite of
the highly developed science of philology and linguisticeppeestill seriously entertain
linguistic myths rather than their natural and compiexwgion. It is also seen as an
identifying and distinguishing characteristic of a group @pte Though it is quite
legitimate and right, if considered fanatically, it d@ad to the same bad effects as

those of race. Fanatic love for one’s language, comsglene’s tongue superior to
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the others, and forcing one’s language on others hasedaeparations, hate and
rebellion from the beginning of recorded history. elaltation, Pax Romana,
colonizers’ language as mandatory mode of communicatiadrministration, are
notorious examples of history in this field. In Srinka too this has been partly the
cause of communal conflict. The Sinhala-only Act of 1868 the forcing of the
minority Tamils to learn Sinhala, the inability angrassment of those who cannot
communicate in Sinhala in the government offices apaudments, daubing Tamil
words and names from public boards and properties bydar@dtthe majority sector,
created equally fanatic attitudes among the Tamils. Aasisituation happened too in
India earlier when Hindi was made the official tonguéhefcountry. The early 60s
were characterized by both racial and linguistic cctsfland they fused into two

dimensions of the same problem in Sri Lanka.

An Emerging Theology of Symbiosis in Sri Lanka

All the above illustrated endeavors are living exampfegenuine, sincere and
convinced attempts by various individuals to create pa8da Lanka. All of them live
and move in the country among the people who are affecte who live in the midst
of danger and death. Their ideology and actions are basidd on the ground, not
hearsay or speculation from elsewhere. The factttiegtare all ongoing and alive,
also points to their relevance and acceptance notbgrilye various sectors of Sri
Lankan society but the warring parties themselvesgoivernment and guerrillas), as
possible mediators for a viable and reasonable soltdgitime crisis. These endeavors
in their own way explicate the importance of symisigather than exclusive existence.
| believe firmly that these experiments are a suge @emeion) or in Paul's words,
growing birth pangs. (Rom. 8:18-27) for future peaceful syntbwofsihe races and

religions in Sri Lanka.
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One has to realize that situations and ideologies asesdhat are called
“extremes” did not start as extremes, but as smétiesmustard seed. Lethargy,
partiality, lack of foresight, fundamentalism, frustragpetc, have caused them to
evolve within one generation’s lifetime, to such gigaptoportions. Hence, a process
of reversal too would necessarily involve considergébie to rebuild the lost trust and
good will among the contenders. It is right here thas¢éhendeavors for symbiosis can
play their diffusive role as mediator and show all ofLankan society that there is a
future for a peaceful and dignified life for every childloé soil of Lanka. As this
paradigm grows more and more powerful, and as the res#tirihalese and the
Tamils, the Buddhists and the Hindus, the Christiansl@diuslims find that they are
loved, respected, cared for and not exploited or persechgedesire to live
symbiotically will begin here and there first, and gr@pidly in public opinion. If the
places where the Tamils, the Muslims, and the Sinhédlesare places where they are
able to live as dignified, equal and sovereign citizeasy bf the opinion that the
demand for a separate state for the Tamils will careehappy end, because it was
the political and socio-economic plight of the Tantiatttriggered the demand for a
separate state. This is the very reason why the L Tir&pite of its military caliber, is
ever prepared to sit at the negotiating table with theg®ka government even after
many previous pacts have fallen through.

The reversal process to rebuild mutual trust must begmthé school
children and permeate into the universities and allrctpleeres of national and social
life. Textbooks and teaching materials ought to be tewrto illustrate the dignity of
and legitimacy of all races, cultures and religionshis $phere the existing textbooks
on history, the Sinhala/Tamil language and literatucksartial studies have caused

enormous damage to split the nation into many exclggegons. The religion and
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teaching its valuable doctrines and not on respectingttier religions and the need to
live in peace and harmony among the different racesugthhere and there in one
lesson or two some mention would be made to peaceancks, harmony, love of
neighbor as basic values of the religion they areano¢éntuated enough to be instilled
into the young minds.

What begins in the primary and secondary schools, oadbe fully developed
at the higher education level. Curricula of universibieght to rationalize convincingly
the necessity and viability of pluralism and symbiasigshe only panacea for the
national crisis. All university students in Sri Lanka &hildren of the era of communal
warfare. Stories of peace and inter racial amity bgltheir parents and elders to them
seem either unbelievable or irrepeatable in theitirife. They all long for peace and
harmony, for they see how this national crisis ades their very futures. Universities
and centers of academic learning also therefore sheel@iuate history, politics, and
sociology to rationalize pluralism and symbiosis assihe qua non condition for
peace and human dignity. There are many military acadepuotice academics and
other highly functional centers to train men and wolmaw to shoot, kill and destroy
in times of war. But unfortunately there is nothindezhpeace demics to train men
and women to maintain and develop harmony in the soaret neighborhoods.

Some religions and lay leaders of the various religisinse recent times have
initiated little programs on conflict resolution or peamnd reconciliation, they are still
not developed or wide spread enough to form a substantia ppbiion. Such
programs and projects ought to be encouraged and intensifibdibreligious
authorities so that they might have wide spread approdadaccess. Unfortunately,
like the endeavors of symbiosis discussed earlier, sugrgns are more attempts of

convinced and committed individuals or groups (little flock)tolerated by their
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religions rather than the projects of those religidmsapproving and appropriate seal
of the authority of the religion (without however exay undue control) will definitely
give strength and acceptance to such life and peacesediodng the people.

Seminaries, theological/Bible collegésrivenasandmadhressasclergy
training colleges for Buddhism and Islam) too are in ipion guilty of the failure to
equip their clergy asirenepoioi(peacemakers). Their curriculum so far has no subject
on Sri Lankan peace education. The emphasis given tge&ization conversion and
mission is not given to the study of the Sri Lankatitremand the pedagogy for peace
and harmony in the country. Even in subjects suchidsaBkan Church History or
Life and Work of Christian Minister, Pastoral TheolagySocial Analysis which are
taught at the graduate level, the socio political andioeis conflicts are either not
considered or only mentioned in passing.

Hence the theological educators of all these religioasmust launch
themselves into the salubrious project of re-routingctéigy formation curriculum to
include studies and subjects on religious liberty, legityntd®ther faiths, social
pluriformity and socio religious symbiosis. If the clemyd religious authorities do not
become animators and facilitators of peace and harnadiniize lofty doctrines of the
religious will at best remain mere concepts. As altdwcal educator, | shall try my
utmost to work with the leaders of various religiongt@ate a common, interreligious
forum to speak on peace and symbiosis and introduce peagesshto the
theological curriculum. My access to and associatioh thitee of the theological
centers will, 1 firmly believe, provide me the opportyrip do it.

The gospels, which are the basis of Christian attitaddsconsideration of life
also in a special way reflect the Sri Lankan sodietlay. The political and social

turmoll, reign of oppression and terror, exploitatiorthef weak and minorities, the co-
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existence of many races and cultures, racial religimndamentalism and so on that
were rampant in those days are quasi parallel reflectbBri Lankan situations
today. One can see as if gleanings the potent teadmagactions of our Lord Jesus
on symbiosis. The earlier given examples of the Gateaewoman, the centurion, the
Samaritan woman, in a particular way portray Jesuslidé of the acceptance the
difference and pluralism as the order of God'’s creatitiemphasis, “even this one is
a child of Abraham” is a sure proof of Jesus’ attitudéhefother races existing in the
nation as members (Sadodhara) of one family. His feacdlthe good Samaritan
embraces and identifies the racially other as “neighlbtis curing of the leper and his
deep conversation with and accepting water from the amaoman is his way of
showing consistence between word and deed. (Lk 7:1-10, 10:30-371-19; Jn 4:
4-26)

Even the disciples of Jesus and later the earliestEpster” communities of
the Jesus movements and the “post-Easter” early fahrbmmunities learned to live
among the racially and religiously other people. Thepdiesl and appropriated
concepts and customs of those others which were cdaepttitheir faith and
convictions. Though they were oppressed and a powerlessityi they lived in the
spirit of symbiosis, i.e. maintaining their distinetiget contributing to the wellbeing of
the other. They even dared to articulate and formutetie doctrines and convictions
in the idioms, categories, ideologies and philosophi¢isasie others (i.e. of Hellenism
and Latinism). St. Paul himself is a clear examplpaséphrasing and illustrating
Christianity and Christina doctrine in Greco Romad Kfiddle Eastern thought. His
epistles to the churches of the Greco Roman world sti®ability and agility to use
and adopt Gnostic, neoplatonic, stoic and other suchspbpiloes as media to teach

Christian truths. All these | consider as a beliefyimbiosis of the early Christian
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Church which provides strength, rationality, and guidaad&é churches in Sri Lanka

to emulate, and to cause harmony through symbiosis.

The Role that Religions Can Play in Fostering a Theology of Symbigsi

Religions do possess an authority and leadership amopgoipée of Sri
Lanka. Religion is close to their situations in lifedglays the role of animator,
enabler, healer and inspirer. The Scriptures, ritualdesadership which are the
powerful resources of the religions should be geared sterfpeace and life. Then
they will be in a better position to strategize argpire and mediate dialogue between
the contending or warring parties. As the founders, prepm@ great leaders of the
various times did, the religions can become the vdidite@and basic human values in
times of death, terror and exploitation. Two men ef28" century — Mahatma
Gandhi and Matrtin Luther King, who were religious leadetteir own way stand out
S0 conspicuously as good and relevant examples of upholdiog, pestice and
human dignity through the perspectives of religion.

Both Gandhi and King were political and yet not poligcizBoth of them
exercised fully their religious leadership without politisagovernment power. They
were able to energize and mobilize millions of povesipeople. In the two of them,
the oppressed and marginalized were able to assert thesada their life time, both
were able to achieve results and empower millions oplee that the politicians of
their day could not match. The most important reaspthfgir achievements, | would
dare to say, was that both the oppressed people anditiasodf power could see in
them a true and transparent political engagement rdthenvested and politicized
interest. Their achievements are in no way lessbype¢de martyrdom they both

suffered. | am convinced that all the genuine attempéd tfaders of good will in
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spite of their abrupt end, are significant pointers ariel shones in the road toward the
realization of peace, harmony and human dignity.

This is, in my opinion, the hour for the religionsSn Lanka to nurture, foster,
and intensify such life-generating endeavors of synbiosmake them grow into an
interfaith public opinion. As | mentioned, if all reloigis can march together in mutual
amity, acceptance and solidarity, with one cry foyralsosis of races and religions
based on equal dignity, Sri Lanka will witness the begaoir the dawn of a down-hill
journey from violence. If the religions exercise thele as mediators in accordance
with their basic life-generating resources, and cradteum for the leaders of the
nation to reach a consensus on:

Politics based on justice

Education to make aware that the nation is for all

Accommodation of pluralism as the way of life in théora

Culture is to foster life and not fear and death

Equality of all four races and religions;
then the process of demilitarization of the militamnke return of the soldiers to their
barracks and the dismantling of the weapons and missildsegin to take place. The
Sinhalese and the Tamils will not look at each owidr suspicion, fear or hate.
Religions will not consider each other as rivalsl@na. Then the entire population of
Sri Lanka will be convinced that in accordance withfaene, the country is truly an

Island of Paradise.

Conclusion

The Ethnic conflict of Sri Lanka that began in thgibeing of the post-

colonial era in the form of protests, demonstratams riots took the shape of armed
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struggle in the latter part of the seventies. Since, thédas become more complex
growing in stature and intensity day by day. Accordingatisgics, about 1 million Sri
Lankan Tamils fled to other countries as refugees, @000 have become
displaces within Sri Lanka, and over 60,000 people havehestlives within the past
25 years.

Many different factors inclusive of politics, culturejigions and the economy
have played their relevant roles in causing, developmensifying or mitigating this
conflict from time to time. The conflict has segoradic or intended uprisings and
temporary solutions caused by the same factors whkitest quarter of the 20
century. Both the Sri Lankan quasi pan Sinhala governar&hthe entirely Tamil
militancy comprising the Liberation Tigers of TamibBlare the two openly warring
parties. One proclaims that the war iseacein the Nation and the other
promulgates that it is for the emancipation of the og@esninority.

All negotiations at best have had partial or temposacgcess but have failed in
the long run. There is fundamentalism and partiality aetlsivism on both sides. The
aforementioned factors have also made willy nillytdbations to such attitudes.
Hence, | believe that only a wide-spread and compreleespirit and longing for
symbiosif the four races and religions will ultimately bringape into this land. A
symbiosis that accepts and fosters the legitimacy amikylof pluriformity and
plurality, as the Sri Lankan way of life and realig/tlhe most feasible way in my
opinion the way to end this self-destructive plague in.&nka.

In the footsteps of their most enlightened and holydeus, the four religions
can foster and propagate the spirit of symbiosis iretitiee country. They have the
necessary resources for such an endeavor. Many p@fsgosd will and vision have

already begun to show the possibility and viabilityyhiiosis. What is necessary is
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that their examples be considered, developed, experimetitednd put into the
limelight so that all can see and be inspired by thednb& convinced of their efficacy.
In my own limited way, | shall also emulate these andes in my ministry in the
future. | am certain that the time for a Samagama fgama a Sri Lankan Society of
racial, cultural and religious symbiosis that will capsace and harmony in my dear

homeland - Sri Lanka is visible in the distant horizon
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Appendix |

Statistics of Sri Lanka

Territory

Total Population

Density of Population
Population Increase

Urban Population

Rural Population

Life Expectancy

Adult Literacy
Primary/Secondary Schooling
National Workforce

Per Capita Monthly Income
Upper Middle Class

Lower Middle Class

Below Poverty Level
Sinhalese (mostly Buddhists)
Tamils (mostly Hindus)
Muslims (all Islamic)

Burgers (all Christians)

25,000 sg. miles
18 million
243 per sq. mile
1.1%
30%
70%
72 years
88%
100%
20%
85 US dollars
10%
25%
65%
69%
23%
7%

1%

(However, Christianity is found among Sinhalese andilBatimo and therefore forms 8% of the total

population.)
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